. Adolf Deissmann's conclusions a century ago are still germane: "It must not be supposed that St. Paul and his fellow-believers went through the world blindfolded, una fected by what was then moving the minds of men in great cities. These pages [of this book], I think, have already shown by many examples how much the New Testament is a book of the Imperial age."
However, despite these concrete historical realities, and even Aristotle's inductive pan-anthropic axiom that "it is clear that the polis is one of the natural things, and that man is a political animal by nature" (Aristotle, Politics 1253a2-3), in an entry in The Anchor Bible Dictionary on "Early Christian Attitudes towards Rome" it was concluded that "The predominant impression in the Pauline epistles is of a profound lack of interest in either local or imperial politics." Furthermore, Ephesians is not once mentioned or cited in this entry. Such a view, articulated 20 years ago, must now be completely rejected. It is time again to seek to understand to what extent Jesus and his followers and the documents they produced were political, even articulating a "political theology."
My use of the expression political theology corresponds to that found in Dieter Georgi, who perhaps more than any other recent New Testament interpreter, has written on the political dimensions of biblical thought for the contemporary urban world. In addition to Georgi, numerous other scholars have pursued similar lines of thinking with, e.g. Richard Horsley,
